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Role of Knowledge in the Age of Qivamah 
Is Qiyamah around the Corner? Has Dayt Kalinga (Anti-Christ) 
Appeared? 
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Power and its operative mechanisms are often invisible from the mind's 
eyes and knowledge gained in society. The cultural and political change appears 
to be visible forms of power and knowledge. However, sites for the concentration 
and operation of power and knowledge production remained with those classes 
and agencies that accumulate wealth, social capital, and means of material and 
knowledge production. A historical analysis of power and knowledge's regime 
illustrates that power most often manifests through social stratification. Social 
stratification and segregation reflected economic disparities, cultural, religious 
divisions, and _ political affiliations. In contemporary societies, where 
demonstration and application of power and knowledge exhibit recklessly, 
globally and control over social capital, means of material and intellectual 
productions, and decision-making influencers can negotiate place on power turf. 
Knowledge could cause cultural mutations. 

In the knowledge, society competition is over whose meanings or 
definitions prevail? People believed technology would democratize and equalize 
knowledge access at the advent of the technological revolution in the mid- 
eighties. Tech entrepreneurs were some revolutionaries who were starting their 
revolutions from garages. Once the dust settled down, then people realized that 
they were products of a capitalist economy. They were not different from those 
capitalists who had gone before them. They were motivated by the same human 
impulses that forced industrialists to control and accumulate resources before 


them. They controlled the means of knowledge production. With the exuberant 
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cost of technological and knowledge products, they began to amass wealth, social 
capital, and political tools to maintain the unequal distribution of technology. 
Tech entrepreneurs became ew players in the power game. 

Due to the unprecedented advancement of technology in contemporary 
society, the human ability to communicate, produce, distribute, and access 
information has tremendously enhanced. The application of power has become 
sophisticated with technological advancement, from complex laws and policies 
to govern individual and communal behavior to surveillance cameras in schools 
and public places and sophisticated systems of data collection and maintenance 
of personal profiles. The covert and seamlessness of such technologies have 
allowed them to integrate into daily lives with minimal or nonexistent resistance. 
Like religious or community truths, language, meanings, and symbols 
intrinsically link to a group's survival, wellbeing, and identities. Institutions 
closely manage the definition and application of truths in the community and 
the formation of the community and its members' identities. Such control results 
in people render their loyalties to community institutions. The purpose and 
methodology are similar to corporations’ propaganda, creating brand loyalties in 
customers and creating long-term dependency on their products. 

Discourses are mechanisms for social and political management. They 
operate through societal institutions and cultural codes. A discourse applies 
power through omission and modifications of meanings, connotations, and 
purpose of knowledge products. These discourses can neutralize dissenting 
discourses and marginalize knowledge products that seemingly destabilize 
social systems. Social and political-institutional structures have inbuilt abilities 
to edit and interpret knowledge products. If any form of deviance occurs, societal 
institutions are well situated to modify it, control it, and reconstitute it. These 
epistemological mechanisms are so pervasive, subtle, and innocuous that they 
perform their exclusionary functions without appearing as coercing emerging 
discourses. For example, under patriarchy, epistemologies promote male 


supremacy in everyday vocabulary (Cixous, 2010). Society, including women, find 
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it difficult to move away from such discriminatory language. Foucault argued 
that such epistemologies help to ensure continued domination because 
epistemologies create the illusion that knowledge exists separately from power 
(Foucault, 1982). Power is abstract, and it exercises through societal mediums. 
Such as a state exercises its power through laws that give legitimacy to the 
application of power. 

The transmission and certification of knowledge through institutions 
manifested the relationship between power and knowledge. A covert aspect of 
such power was evident in the practice of exclusion, where people from the lower 
class, caste, or women are not allowed to access knowledge fully. The caste 
system and patriarchy are two examples where the distribution of power and 
knowledge was evident yet concealed. School curriculum shapes students' 
behaviors and exorcises the community's values and beliefs, replacing them with 
national ideology. The irony is that even community schools- including Ismaili 
religious education-in an effort to retain and reshape pupils' identities, end up 
mutating their culture and psyche. The operation of power is so permeating that 
victims of the system also submit to it and even defend it. When socially 
conscious people challenge the dogma that enforces patriarchal discrimination, 
civic activists witnessed that women come forth to defend it. Socialization in 
discourse has such a forceful influence. 

Knowledge production, construction, and delivery cause complications 
and require expertise and philosophical depth to confront present-day 
challenges. Further, is the presentation of religious knowledge for the 
community's consumption competing with the majority discourse? Could it 
modify the community's behavior or make space for itself within members’ 
consciousness? Finally, does knowledge alter their lifestyles and inculcate a 
desire for the search for the Truth? 

The above two are entirely different goals and could be incompatible with 
curriculum goals. The design of the community's knowledge production efforts 


is a semblance of a public relations exercise to obtain from outsiders a favorable 


4|Page 


opinion. Communication of knowledge is not merely packages of preferred 
information for the target audience. It should also develop competencies to 
build a firewall for community members to protect from or respond to the 
encroachment of hostile discourses. 

It is crucial to decipher the meaning and method of ta'wil. Ta'wil primarily 
means taking something to its origin. In theology, the term means an 
interpretation of the Quran. Among Ismaili thinkers, ta'wil is an exploration of 
the inner meaning of the Holy Quran. In theosophical discipline, as Corbin 
explained, 

The idea of ta'wil, which is not an allegorical exegesis but a 

transfiguration of the literal text referring not to the ta'wil; initiation 

into the encounter with persons, spiritual birth; its transformation of 

all history of events into the symbolic history of spiritual man (1980, 

88). 
Tawil is a dynamic form of knowledge. Tawil is an esoteric knowledge, and 


it has an 
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The Spectrum of Human Knowledge and Experience 


The above diagram is a simplified version of aspects of knowledge and experiences that human beings can 
have. The reality of the human ability to know and experience is far more complex and intriguing. There 
are no limits to what a person can know and experience during a lifetime. Diversity and depth of knowledge 
leave out more than the human mind and imagination could capture at each level. At a horizontal axis. 
diversity of knowledge expands in all directions and in all conceivable fields of knowledge and experiences. 
The human ability to know and feel the universe is also growing. On the vertical axis, complexity, and 
specialization increase. With increasing human competencies, human experiences enhance. Beyond 
sensory and intellectual knowledge is a world of mystical knowledge and experience. Mystical knowledge 
is experiential knowledge, and it is simple. and the methodology is straightforward. Even a layperson can 
excel in knowing and experiencing esoteric truths. Mystical learning continues with the expansion of 
consciousness and constantly increasing the understanding of the universe and the self. Beyond mystical 
knowledge, there is no knowing or experiencing. It is just in the presence of reality-indescribable. 
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essential quality that whomsoever it touches, it transforms her. In esoteric 


discipline, ta'wil has two elements, 
1. Ta'wil, as a pedagogical 
method, and 
2. Ta'wil as knowledge 
the 
initiated ones to return to 
the 


through esoteric practice. 


discourse enables 


spiritual origin 

Ta'wil as a pedagogical method 
is specific to individual spiritual 
aptitude. Accordingly, critical, creative 
pedagogy examines a person's learning 
capacities and spiritual and intellectual 
station, bestowed with grace and 
knowledge to advance on the path. A 
person receives critical analytical tools 
and examines her/his personal biases, 
cultural and social indoctrinations. A 
seeker must critically examine beliefs 
and values that hinder the ability to 
achieve freedom. Those social systems 
control or instill social habits and 
practices, and it is essential to obtain 
freedom from learned and inherited 


systems. Spiritual advancement is not 
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“The purpose of al-Hujwari’s (d. 1072) and al- 
Ghazali (d.1111) classifications was to control 
and limit masses’ access to knowledge. It 
allowed them to built hegemony of Sunni 
interpretation of Islam to become dominating 
discourse in Muslim Societies. 


Futhrtmore, Ismaili, Sufi and philosophers’ ideas 
and practices were becoming popular and a 
threat to Sunni hegemony, hence, another 
strategy to counter philosophers’ and Sufi ideas. 
Hujwari appropriated mystical ideas and with 
modifications and putting restruction he brought 
them in compliance with Sunni theology. They 
made sufi teachings and practices necessarily 
under Sunni shari’a. Anything said or done 
against the teaching of shari’a was labelled as 
unlslamic. Further, giving unni ulama_ total 
control over legitimizing and legalizing sufi 
thoughts, hence, they were able to label sufis 
like al-Hallaj as heretic and condemed to death. 





possible without developing competency in ta'wil pedagogy. Ta'wil pedagogy also 
enables a person to examine the beliefs, values, and literacy of Tariqah, often 
cherished and tightly held, not allowing to accept change. Tawil as an esoteric 


pedagogy gives an initiate competency in esoteric discipline's literacy. The 
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esoteric literacy is a prime requisite for a neophyte to advance on the path and 
understand symbols and coding of the path. The seeker, as she advances on the 
course, she builds her spiritual and esoteric knowledge credentials. All activities, 
thoughts, imagination, and dreams during the Journey are vessels containing 
knowledge and bliss. 

The second aspect of Ta'wil is the discourse of knowledge. Ta'wil as the 
discourse dislodges control of previous discourse that had a hold on a person. It 
initiates and transforms the seeker on the path—the pedagogy of ta'wil changes 
an initiate's relationship with knowledge. Sufis emphasize the changed 
relationship with knowledge by using terms such as '‘irfan, ma'rifa, and tawil. 
Alternatively, scholars often used the term 'sacred,' indicating limited access and 
qualitatively different form of knowledge. It is like the scene after the rain. The 
scene after the rain looks polished and clean. The object has not changed, but 
the experience of the object has. 

An initiate on the path of the ‘return,’ gradually or sometimes 
instantaneously, discovers a change in consciousness, allowing her to experience 
the world uniquely and learn knowledge by unfolding layers of meanings. The 
initiate may also discover, purpose and intent behind knowledge segments that 
she receives or contemplates. It is especially true of learning the holy Quran, the 
farmans of Prophet Muhammad, and the Imams, or spiritually inspired literature, 
such as ginans. The initiated person experiences knowledge of the Quran, 
farmans as if those are alive, and meanings emerge according to their spiritual 
levels. The encounter is exhilarating and further opening of a new door to new 
spheres of knowledge and experiences. 

Ta'wil has diverse forms of compositions and expressions, but their 
meanings are uniquely personal. Ta'wil’s inner and supra connotations go beyond 
the boundaries of symbols and meanings assigned by a community. Pir Nasir 
Khusraw's inspirational writings offer profound yet straightforward examples of 
ta'wil. His tawil of spiritual matters is so simple that a spiritual layperson would 


understand. Furthermore, it is so profound that a philosopher or a mystic would 
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comprehend layers of meanings and knowledge connections at the personal 
intellectual level. External ta'wil connects contemplative persons, like poets or 
artists, to the world in deeply meaningful ways. The inner dimensions of ta'wil 
would connect with the world of imagination (‘alam al-khayal). The life/existence 
is tanzil, and Journey within or exploration of the self is ta'wil. 

In Ismaili Cosmology, tanzil and ta'wil comprise the cyclical history of 
salvation, coming into being, and returning to the origin. Thus, tanzil is a descent 
of soul in the history or material existence, separation from the Divine Source. 
Furthermore, ta'wil is reintegration with the Origin or returning of the soul to its 
permanent home, in I/lumination (nur) - asal mein wasil (submerging in origin). 

The process of qiyama began with this distinction between knowledge and 
ignorance; and light and darkness. Struggle after the Prophet; Muawiya 
introduced his control over knowledge production and first-ever propagated fake 
news, used censorship, manipulation of information, and religious doctrines and 
practices. He offered bribes and terrorized those whom he thought are potential 
threats to his rule. Ibn Hisham's self-censorship and omission from the Prophets 
biography demonstrates the hostility and terror that society was experiencing. 
Ibn Hisham states that from the biographical works of Ibn Ishaq, which consisted 
of several volumes, he removed material that he thought was unethical, against 
shari'a, and against the ethos of the society. It is an irony and political expediency 
that a writer decides to remove events and ideas of the Prophet because he 
judged that those were inappropriate or against the social norms. This was 
returning to the pre-Islamic age of ignorance, where autocracy and social norms 
and traditions censored freedom of thought and the spread of knowledge. The 
conflict between the knowledge of light towards which the Prophet and Aqa Sain 
Moula Ali invited and the other was the age of jahiliya's political ideology that 
imposed control of thought and knowledge and tended to maintain darkness and 
overall ignorance in Muslim society. 

Prophet Muhammad brought Islam as the religion of light, and it 


contrasted with pre-Islamic society as an era of darkness and ignorance. The two 
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perspectives defined the future paths, those who will follow the Prophet and the 
Imam and those who diverge from them. 

Nevertheless, it is a struggle between awakened and ignorant. The latter 
lacked inner sight to 'see’ the Truth. There is an absence of the recognition of the 
Truth that the imam of the time represents. The struggle between knowledge and 
ignorance in this jug (era) began with the Prophet Muhammad. Hence, the period 
before him was the age of ignorance and with him was an era of knowledge. The 
perpetual struggle between knowledge/Illumination and ignorance/darkness 
determined Islam's eschatological destiny. The process of givama began with this 
distinction between knowledge and ignorance; and light and darkness. 

Struggle after the Prophet. Muawiya introduced his control over knowledge 
production and, first-ever propagated fake news, used censorship, manipulation 
of information, and religious doctrines and practices. Ibn Hisham's self- 
censorship and omission from the Prophets biography. 

Connecting science with the discourse of knowledge. Current scientific 
studies inform people that the cosmos is an ever-expanding, ever-growing 
universe or universes. Its expansion spread over billions of light-years is beyond 
human comprehension. Do some conclude that is it ever possible for a person- 
God-to manage the cosmos? They base their premise on their perception of the 
ultimate reality as a human person. From that perspective, atheists are right; 
there is utmostly improbable that an entity governs the universe. Scientific 
methods study the universe that is the material and objective reality. However, 
mystics inform us that discovering the ultimate reality is an inward journey, not 
outward as science does. Scientific methods can verify experiments with the 
same conditions, anytime and anywhere. 

In contrast, mystical discoveries are personal, uniques, and a mystic cannot 
replicate her experience. When a Sufi looks through a spiritual lens, the universe 
is, although expanding, at the same instant, vigorously rushing back and 
returning to its origin and that in a mystical future merge into a single point. In 


the former case, divinity is incapable of encompassing the vast universe. In a 
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later perspective, Truth is a point (Is it the nugta [+ ] under the letter < B?}). In 
this case, the Truth is all-encompassing and paradoxically encompasses the 
entire existence and beyond. The Truth can contain the vast spreading cosmos 
in a point that could fit on the point of a needle. Hence, the Truth has it in the 
eye of power ‘ayn ul-qgadar. 

In ginans, take up the issue of knowledge with different lenses—Ginans 
elaborate knowledge and ignorance in the context of events leading to the qiyama 
and religious leadership. Pir Shams (1952) described the signs of approaching 
giyamah. He points out the breakdown of society's moral codes and human 
relations as one sign of approaching giyamah. Social, economic, and political 
disruptions will indicate the impending days of giyamah. Dishonesty and deceit 
prevail among people in power and religious folks such as faith healers, saints, 
and preachers. They will copiously flourish and take advantage of peoples' 
harrowing lives, fears, and widening gap between the wealthy and poor. In other 
words, against peoples’ expectations, leaders would not hold high ethics and 
service standards. Leaders would not meet followers’ expectations and lead them 
to resolve their problems, counsel them, and treat them compassion and respect. 
Pseudo leaders and faith healers will captivate people with their promises of 
miracles that will change their lives for the better. Pir Sadardin says about it, he 
says, 

Ejia Kaljug manher Pir bahot kelaveé 
Netis thaki sensa na mate (1952, 47) 
In the Kaljug, many will call themselves Pirs 
But with them, your troubles will not vanish 

Spiritual or religious leaders will claim spiritual authority, but they cannot 
solve people's problems because they would be devoid of spiritual wisdom and 
comprehension of worldly affairs. 

Society constructs its members' identities, such as gender, social class, 
and caste, religion. Those are fake identities. How can a person seek the Truth 


when assuming a fictitious identity and searching for Truth through it? Hence, 
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dismantling forged identity and finding the authentic self is an essential part of 
the Journey. Human struggles in life, working, earning, breeding, and growing 
up give us the illusion that we are advancing in life. In reality, our movements 
are circular. We are not moving toward our destinations, either covering any 
distance or changing our consciousness's quality. 

A prominent blind spot in the Spiritual Journey is that society's traditions 
and values become norms. People become invested in such practices and 
protect, perpetuate them, or even fight for them and kill or be killed for them. 
These traditions and norms do not require any logic to sustain them. Even 
oppressed people and victims of these exploitative practices fight to preserve 
them. For example, patriarchy usurps women's rights. It keeps them subservient, 
yet women often defend those oppressive practices and traditions based on 
religious or historical. Women make excuses to keep patriarchy intact. One of 
the most recent defenses of patriarchy is that women choose hijab (veil) out of 
their free will. They are probably unaware of deeply rooted indoctrination that 
compels them to stand up for oppressing customs. That is the last defense line 
for patriarchy. In current developments, armchair scholars and privileged 
positions in the community or society speak of social justice, equality, and 
diversity. However, they appear to be oblivious to their role in oppression, 
promoting inequality, and defeating the cause of social justice. 

The societal discourse keeps the populace ignorant, afraid, insecure, and 
subservient. Rigid beliefs and established patterns restrict people's tolerance 
for change. Sayed Imam Shah (1924, 6) gives a warning and says, 

Eji Kaljug jamano kathan jyare avshé 

Tare sahone dile vaparshe kahar 

Te mahien je jiv nahi chetshe 

Te jiv ne parshe janjal - 41 

When the tough time of kaljug arrives 

Then everyone's mind fills with confusion 


If anyone is not thoughtful 
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The soul will befall in troubles 

In the Granth, Budh Avatar (1865), Pir Sadardin gives a lengthy description 
of events leading to givamah. Pir Sadardin suggests Ali is the Mahdi who will 
deliver people from Dayt Kalinga's tyranny (the Anti-Christ). 

Chinrab Nagari pourab disé 

Tyan rahé ché kalingo narésh --- 464 

From the country of China in the East 

There is the residence of ill-fated Kalinga 

Al-Qa'im's primary task will be to fight against the Danavas (a category of 
Hindu demons) and, mainly, against the fiercest one, Kalinga (Kalingo). Kalinga 
personifies the ills and transgressions of Kaljug (Khan, 1997). Shackle and Moir 
(1992, 192) write that "The destruction of Kalingo by the imam Mahdi is a major 
feature of the final Resurrection, bringing the Kali jug to an end." Ginans develops 
a scenario of a battlefield where armies of good and evil face each other. 

Mighty armies will be struck with terror shields, spears, and drums. 

Spear after spear will strike there. The blind and the foolish, having 

no awareness, will oppose the lord of Khorasan, but Kalinga's head 

will fall (Shackle and Moir, 1992, 117). 

In the above passage, the intriguing aspect is that it mentions that the 
battle 'blind' and 'foolish' will participate. How blind and foolish persons could 
fight a battle? Its ta'wil is that blind apparently is a physical impairment and 
disability that does not allow a person to see. The act of seeing indicates that the 
person is spiritually at a state of being where his vision to acquire a vision of 
esoteric matters is missing. To remove blindness and restore the inner vision, 
one must learn esoteric knowledge and practice an authentic teacher's esoteric 
teaching (ta'lim). 

Furthermore, foolishness alludes to intellectual impairment. The described 
impairment is a demonstration of a person's inability to function in society with 
full potential. On the one hand, a person lacks the sound judgment to make solid 


decisions and, on the other hand, does not have the talent or skills to make a 
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distinction between right and wrong, true and false, and authentic and fake. 
Hence, the person's lack of ability and knowledge to discern between Truth and 
falsehood ends up on the wrong side of the Truth. The Authentic Imam and the 
Dayt Kalinga engage in a battle to establish on narrative on the Truth. It is a final 
battle. Crucial for the survival of humanity. 

The statement also indicates that the battle is not for a piece of land or the 
supremacy of an ideology. A blind person cannot have the vision and 
differentiate between the true path and the path of materialism and consumer 
information. His ability to see the Truth or know the Truth is impaired. A foolish 
person is short on intellectual abilities. He does not have the ability to distinguish 
between Truth and falsehood. 

Pir Sadardin in Buddh Avatar states that people make temples from cement 
and stones. They do not have any spiritual significance unless and until the 
authentic spiritual Teacher's light (Nir) resides in those buildings. Their presence 
illuminates and brings to life stone and motar's building. Without the spiritual 
presence, scriptures lose meaning, and temples lose their sacred standing. Pir 
Sadardin henceforth states that in Kaljug, the nur and presence of Muhammad 
and Aga Sain Moula Ali are the authentic teachers and the only path to salvation. 
The Prophet Muhammad and Maulana Ali are the bearers of nur. Therefore, their 
nur will illuminate the houses of worship and those who follow them, and they 
will benefit from reading and following scriptures. 

In the Granth, Pir Sadardin mentions that the Dayt Kalinga will come from 
China. Hence, several Ismaili preachers in modern times have interpreted it as 
the rise of communism. Not a person, but a system that oppresses people and 
takes away religious values from people. If taken that route of interpretation, 
Dayt Kalinga could be materialism or capitalism that encourages consumerism. 
Dayt Kalinga consumes peoples’ spiritual sensitivities and replaces them with 
materialism and apathy. It is moving them away from their spiritual path. 

However, if we survey Ismaili history, knowledge is a central theme to 


Ismaili Tariqah. Knowledge is always a path to eternal life. Therefore, Dayt 
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Kalinga could represent ignorance, lack of consciousness. Ignorance causes 
spiritual blindness; because of a lack of consciousness, people transgress 
spiritual norms, cross moral boundaries, and break the code of spiritual conduct. 
Because of ignorance, material indulgence increases, and spiritual sensitivities 
decrease, imam places the utmost emphasis on acquiring knowledge. Hazar 
Imam gives a complete curriculum for neophytes to navigate the spiritual path. 
This syllabus includes all necessary categories of knowledge that would enable a 
salik to take the Journey. The imam gives both theoretical and practical forms of 
knowledge. Hence, he includes religious, scientific knowledge, arts, music, 
architecture, and ethics in the taxonomy of knowledge. It is the imam's role to 
thwart the deterioration of the world into chaos and moral decay. It is quite 
telling that if knowledge-may be fake or pseudo-knowledge—is Kalinga—then 
knowledge society becomes the primary category, where the battle for giyama 
plays out. The debate about the role of human beings on the stage of qiyama 
would define human struggle in their lifetime and their struggle to construct 
their identity and placement in a materialistic society. Knowledge society 
presents a paradox for human beings because the knowledge, as part of Kalinga, 
could lead to human beings’ spiritual destruction. The indulgence in worldly 
pursuits could take away spiritual consciousness. Getting knowledge to 
disconnect from worldly indulgence could direct human beings towards spiritual 
search. However, not without a spiritual teacher's guidance and blessings. 

In ginans, all imams are Mahdi, continually fighting against ignorance and 
unconscious indulgence in materialism. In Kaljug, this battle with anti-spiritual 
and anti-intellectual forces continues at all levels, whether political, economic, 
cultural, or spiritual. The anti-intellectual and anti-spiritual forces, represented 
by people assigned to achieve specific objectives, impart knowledge, eliminate 
poverty, be inside or outside the community, or inside or outside the institutions. 
The primary criterion is, maybe unconsciously, that they work against the goals 
that the imam of the time has set. Alternatively, they are nurturing egos, or their 


biases and prejudices blind them while serving the imam. Being close to the imam 
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is through spiritual recognition, not physical proximity. Hence, it is necessary to 
avoid becoming an accessory of Dayt Kalinga and lose sight of the Truth. 

In Kaljug, those who develop their inner eye awaken the Truth; Truth will 
save them and help them cross over the world's furious ocean. Ginan 
distinguishes between Rishis-Momins (rikhisaro), who have recognized the imam 
called them sugras (One who found the Guide) in opposition to the ignorant 
nugras (One without the Guide) (Khan, 1997). An intriguing issue is that the 


ignorant are not those ‘Others.’ Those could be 'we' or 'us' too. 


Note 2: The above essay is based on excerpts from Aziz's two forthcoming books, 
the Longest Journey: Mystical Practices and Experiences in Ismaili Tariqah (2021) 


and The Journey Interrupted! Knowledge/Power in Ismaili Community (2021). 
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